CHARITY

Meditations
By Richard F. Clarke S.J.

1—The Definition of Charity

1. ‘What is charity? It is an infused virtue, by ialn we love God for His own sake and above allghjrand
our neighbour as ourselves for the love of Gods the best gift that God Himself can give, the gdmpared
with which all other gifts are insignificant andlwaless. It is the end and aim, the perfection enodvn of the
Christian life. If we possess it we have all thingsve possess it not, we have nothing; we aresralsle and
wretched and poor and blind and naked before Gay. that God may teach you to know and to loveMisne
gift.

2. Charity is called an infused virtue, becausecam only obtain it if God shall please to poumiii our soul.
No amount of practice can make it ours. No natheslevolence will develop into charity unless Godsathat
supernatural character which alone can rendere#gihg in His sight and meritorious of eternal. Ifée must
carefully distinguish natural from supernaturalrityaand beware of being satisfied with the former

3. Charity is also one of those virtues which aked Christian virtues, inasmuch as their model gype is
the Life of Christ upon earth, because they urstéouChrist and make us like to Him. It is truetttinas is in itself
pre-eminentiythe Christian virtue, and when St Paul says, “Put yahenLord Jesus Christ” (Romans xiii. 14),
he refers alone to the virtue of charity with whigd must be clothed if we are to be the servanddatowers of
our Lord. How far can | say that | am clothed waitharity so that all around me see it? Do they notdften
detect in me a lamentable want of this virtue?

2—Charity a Love of Friendship

1. Charity is primarily a love for God and a lovefoendship, which is the highest kind of love.l Atue
friendship implies that the love exists on bothesidMen are not friends unless each of them pesesdd
recognizes the love of the other. If we are retdly friends of God, we shall recognize His loved éind in all
that happens to us a proof of His love and friemgstot complaining or wishing that He had actdueotvise, but
being fully convinced that He never does anythingermits anything which is not intended for oundoUntil
we do this our friendship is a very imperfect one.

2. Friendship also requires that we declare oug tovGod. He knows it already, and the exact deigregich
it is present in our hearts; but He likes to listerour assurance of the love we bear Him. Our Isy®one to wax
cold unless it finds expression in words, and # @easure to those who are close friends to rka&en to each
other their mutual sentiments of friendship. Goéslmot spare in His written Word to give us thergjest
assurances of His undying love to man. Do we iaorreassure Him of our grateful love to Him, the tbasd
dearest friend we have in Heaven or on earth?

3. Whatever words we use they cannot surpass Goessages of love to us. He says that if a woman can
forget the son of her womb, He will not forget (Isaias xlix.‘i.) That He loves us so dearly, that He spared not
even His own Son, but delivered Him up for us (Rosmiii. 32), and therefore can refuse us nothivag e ask
for. (St John xvi. 23, 24.) What have we to saldim, as a counterpart of loving words like these?

3—Charity a Love of Complacency

Charity is also a love distinguished by the compihey or pleasure that it takes in the welfare of hiho is its
object. Let us apply this to the supernatural ¢hdhniat has God for its object.

1. It takes pleasure in thinking of God’s infinperfections. It rejoices in His unapproachable stgjeThe
continual joy of the angels in Heaven and of their€h on earth isGloria in Excelsis Deo. It rejoices in His
infinite holiness;Sanctus, sanctus, sanctus, Dominus Deus Sabaoth; in His Power, His Wisdom, His Eternity.
Does my heart rejoice in the thought of God’s poart glory and in my complete subjection to Him?

2. Charity also thinks with complacency of the hgmgaid to God by angels and by men; of the hohtzur
derives from the holiness of the saints, from thenaculate purity of His Holy Mother, from the obexlte of the



Son of God to His Eternal Father, and from the Saaifim Calvary whereby the world was made once niare t
Kingdom of God, and filled with tens of thousandsaints. For all this | must render thanks to Gamtj rejoice
in the glory He derives therefrom. | thank Theen®God, that Thou hast on earth so many faithfolesgs who
give glory to Thy Name.

3. Charity, moreover, rejoices exceedingly in thadur done to God whenever a sinner is reconciddim.
The angels rejoice over the sinner doing penanmesm much for his own sake as because God's Kimgdo
thereby enlarged and His glory increased. So,w@opught to rejoice in the conversion of every esmm@and this
the more because we are sinners and thereforepgaacéate the better the injury done to God by airg the
honour He receives when sin is blotted out andsiter is reconciled to Him.

4—Charity a Love of Benevolence

1. By love of complacency we take a personal pleasuthe good of our friend, by a love of benencke we
desire to see that good increased. The benevotdndearity consists in an ever-present desire timatglory of
God may be promoted by all men who live upon titheghat His Kingdom may spread, that the numidehe
saints may receive continual additions, that simmealy be converted to Him. This is the chief witlur hearts,
and is ever present to our minds; that the inter@sGod be everywhere advanced.

2. This love of benevolence also includes a feelingraf and sorrow whenever we hear of anything ihan
insult to God’s honour or that diminishes His e&dmglory. All the sins of men cause a real paithwse in whose
hearts is present supernatural charity ; all ssges, impieties, forgetfulness of God which thejness around
them wound them, and cause them to suffer. Abdv@y compassionate the sacred sufferings of Jasdishe
agony of Body and mind that were caused Him bysins.

3. Charity, moreover, requires that we shall noséisfied with a mere feeling of good-will. Oumiesolence
must be a practical one. We must do our part totad@od’s glory. In proportion to our charity witle our
devotion of every act and word and thought to tleeygof God. When St Paul said: “Whether you eatlidnk or
whatever you do, do all to the glory of God,” hesvimut inculcating a precept of charity. What do Itd promote
God'’s glory? Alas, how much less than | ought!

5—Charity a Love of Choice

1. Although God chooses out of the world those twow He sets His love and for whom He destinesitie r
gifts of grace and glory, yet He never forces theit. He draws them to Himself with the cords of/é, but it is
in their power to resist. All men choose delibdsatd some period of their lives between the lof&od and the
love of self. Our homage to God must be a voluntemypage, and our love must be a voluntary loveust be a
choice of God in spite of the difficulties and adijens that are raised by our lower nature. Haweatle this
choice? And do | make it in all the details of rifg I?

2. It seems almost a matter of course that everg ssan should choose Him who contains all perfastio an
infinite degree, rather than any of the miseratifie$ which do not satisfy and soon pass away.

Yet how few there are who make a full and comptéigice of God! The Prophet complains (Jerem.3). 1
“They have forsaken Me, the fountain of living watend have digged themselves cisterns, brokeeroistthat
can hold no water.” Do | not, alas! every day clessme passing indulgence, though | know | sholgdse God
more and earn His love if | denied it to myself?

3. Our Lord tells His Apostles: “You have not chodée, but | have chosen you.” So God has choseather
than we Him. He has gone before our choice with ptesventing grace and co-operated with it and edrit
through to the end. It was more His than ours. Thisue of all vocations, great or small, whentese through
God’s mercy chosen Him rather than yielded to r@tunclination. O my God, choose me ever, and gtiaat |
may ever choose Thee!

6—Charity a Supreme Love
1. Charity does not exist within the soul of anyavieo does not love God above all things. If sonead
being has the first place in our heart and God tmdysecond, then we are the enemies, not thalfiehGod. He
must have all our heart or none. “Thou shalt Idwe ltord thy God with thy whole heart and thy wheteil.” If
any person or thing hinders this supreme love fod,Gve must avoid it at any cost, or if this is oapible, we



must pray earnestly that we may never fall into téweible misfortune of loving the creature morarththe
Creator, who is God, blessed for ever.

2. This, however, does not mean that we must nkads a strongefeeling of love for God than for some
loved object upon earth. We cannot always contwlfeelings. We are creatures of sense, and owwesesnd
imagination have great power over us. Nor doeseiamthat the love of God is to swallow up the lo¥¢hings
created: this is impossible. Nor, again, does iamthat there must be no possible circumstancésmfacan
imagine in which we could not promise to choose Gmivever violent the temptation might be. It sipnpleans
that as | am now and under present circumstanees,lld give up anything rather than offend God ralbyt

3. This supreme love of God includes a convictimat God is our best friend, and therefore He waler ask
of us what is beyond our power. He will provideesmtape from every temptation, however violent. ideneill
have no fear about the future. God will never dske what He does not give me strength to perform.

7—The Disinterestedness of Charity

1. Charity is a love of God for His own sake. i perfection it banishes self altogether. It doesadvert to
self or to that which self desires. It thinks onlffyGod, His greatness, His goodness, and seeksotogbe His
honour, His glory, simply for the sake of promotthg honour and glory of One so infinitely worthiyor love
and homage, quite independently of any reward or @hich is to accrue to ourselves thereby. Is thesnature
of my love of God?

2. Yet if “charity begins at home” and we necedgas$ rational beings seek what is good for ouesgltow is
this disinterested love possible? It is becaussetvweho possess it find their highest and purespiheps in this
forgetfulness of self. In their very neglect of timerests of self they are really procuring foertselves the
greatest of all rewards, the joy which comes ofrig\and serving God simply and solely for His owakes

3. Do those who have this charity in their heagsksat the same time the eternal blessedness aeR®a
Some of the saints in an ecstasy of love have,Mkses and St Paul, protested that they wouldmwili forfeit
the prospect of their own eternal happiness ifebgithey could promote the glory and honour of Gldtey did
not mean thereby to relinquish the hope of Healanthat their Heaven was formed in this highegé@nd that
any happiness save this was as nothing in theis. €ljee highest charity indeed includes a longirtgrathe
Beatific Vision, but this is secondary to the albdog love of God simply for His own sake, and asvawthy of
our love.

8—Charity and Self-love
If charity really promotes our highest interestsg &ven in its most disinterested form ministersuio good,
how is it that it is so often placed in contrasthngelf-love?

1. When we speak of self-love we do not mean tiiat love of self that is identical with charity,tbime mean
the love of our lower self. We mean the choicearhs immediate good instead of the far higher armdenayood
that we shall secure by sacrifice of the lower gdelf-love is the love of the child for the unwbsbme sweets
that it knows will produce sickness on the morrédew often my self-love has led me to grasp at taesmg
enjoyment instead of the solid happiness whictousthhave gained by renouncing it.

2. But self-love does a still more mischievous wdtleads us to thrust ourselves into a positidniclv we
know is a false one, in order that we may gratify desire for independence and for liberty. Seleldhates
subjection, and is thus diametrically opposed tarithy which loves to be subject. Self-love hates towest
place or humble work and yearns after notorietprmminence. Charity appreciates the nothingnessiéfand
desires that God should be all in all.

3. Self-love, again, cannot endure any sort ofaefpor correction, it rebels against it and longsévenge
itself. It is thus no true love of self, for he wheally loves himself or rather who finds his highbappiness in
preferring God to self, welcomes anything that setallower self and to make God the exclusive dbpédis
love. Then in hating self he loves self with a teadf-love and will reach charity. Is this my rétet to self?

9—The All-Importance of Charity
1. “If I have not charity | am nothing.” These are tlverds of Holy Scripture written under the inspivat of
God Himself. Unless we are united to God by thettatsupernatural charity, unless we love Him befall else



for His own sake with a supreme and unselfish love, are not children of God but aliens; we have no
inheritance in the Kingdom of Heaven, we can earnmerit before God, all that we do has no beautifim
sight; all our actions, however noble and generdasiot really please Him, or deserve grace inlitésor glory

in the next.

2. Moreover, unless there is at least an initial elenaé charity in our actions, they will not help imsany way
on the road to Heaven. Acts of faith and hope, ghahey may be performed by one who has not pectfeatity,
contain an unformed and rudimentary element ofighafhey are the germ or bud from which charityyma
afterwards spring, and in this way they lead ooharity. But in themselves they gain no merit ualé®y are the
actions of one who has already charity in his heart

3. Even if we have the habit of charity and are istate of grace, our actions are not meritoriafere God
unless they are done from a motive of charity. @panust in some way influence them, if not withpeesent
thought of God, yet with the golden light of ourdoto Him lighting them up. Without this they magunt for
nothing, or at most merit only a natural reward.dive money purely out of natural compassion pitygl | gain a
temporal, but not an eternal reward. How carefalikt be to offer to God each act of charity to men!

10—The Spirit of Charity

1. The spirit of charity is none other than the \H8pirit of God, the Third Person of the Ever-BEsJrinity.
He not only is the Spirit of Charity, but Charitgelf. The personal love of the Eternal FatherHi co-equal
Son, is identical with the Holy Ghost who proce&dsn the Father and the Son. All these Personsharsecon-
substantial and co-equal, united together by Itdihiove, and this Infinite Love is itself one ofeie Divine
Persons. Adore this mystery, and pray for the herfdith which believes what it cannot comprehend.

2. It is from and through the Holy Spirit that the @haof God is imparted to us. The Charity of Gad i
poured out into our hearts by the Holy Spirit whishgiven to us. When we receive the gift of supasral
charity we also receive into our hearts the HolyriSHimself, who is really present with us and His presence
produces all the graces that flow from His sevdd-fpfts. Reflect on the exceeding honour we thoj®ye and
pray that you may never grieve the Holy Spirit vignan you by your want of charity.

3. Charity is also mentioned as the first and farsihof the fruits that the Holy Spirit causes feen in our
hearts. “The fruit of the Spirit is charity, joye@ce, patience, benignity, goodness, longanimitidnmss, faith,
modesty, continence, chastity.” (Galat. v. 22, Z8lXhese fruits are but the effects of charithatity brings joy
because it unites us to God, and peace becaussvérs our will from rebelling against His. Préwat the Holy
Spirit may impart to you these fruits of His presenabove all, the charity whence the rest proceed.

11—Charity in our Actions

1. We have seen that charity must influence all otipas if they are to be meritorious in the sighGafd. But
this does not mean that the conscious motive afptimg God’s glory should ever be present to cougits.
This is an end to be aimed at. The saints had Gedya before their eyes, and every movement, eaety
however trifling, was done with the motive of plegsHim. But ordinary Christians can only attaineaflong
years so close a union with God. They must begimffgring up their actions to Him from time to timand
renewing the offering as often as they can. Amrivisig to do this? and am | advancing in this piatof
charity?

2. One thing we must never omit: to offer our atsidto God when we rise in the morning. We shoulétena
the sign of the Cross, repeat some little ejacuationsecrating the day to Gad., “O my God, | offer Thee all
my actions, thoughts, words, deeds and sufferidki® day in union with those of Thy beloved Sony Lord
Jesus Christ.” This little prayer | will say withe intention of its lasting through the day, eveaugh | may
forget it, and | will pray that all | do may be inénced by it.

3. But this single offering can scarcely continoehtave any controlling power over our actions uslgss
renewed. Its influence fades away; we not onlydbrg but become so absorbed in our various odcupathat
we are in danger of ceasing to do them in any stmggod. A frequent renewal of the intention toalbfor God
is necessary. Do | thus renew it at Holy Mass, wheay grace at meals, when the Angelus rings erctbck
strikes, at mid-day and in the evening, and atrdilrees beside ?



12—The Patience of Charity

1. “Charity is patient.” Patience consists in supipg without murmuring or complaint, injuries, kiahips, ill-
treatment, whether they are deserved or undesdivisdhus a most difficult virtue, and cannotfractised in its
perfection except by those who have attained tagh Hegree of charity. We are naturally eager tfemth
ourselves, full of resentment when accused, andgrgmwsome wrong is done us, anxious to take revengmur
impugner. Yet all this is forbidden by patience @ohconsistent with charity. Can | stand thid?es

2. There are some persons to whom patience isadlyedifficult in every form. Active, energetic, gar
natures cannot endure to be thwarted or contratjieteen to be kept waiting irritates them. For theermareful
practice of patience is necessary if they arede high in virtue. They must begin by suppressiregdutward
expressions. This will help them to overcome thermal movement of impatience. They must schoohdeves
carefully in little things with a persevering deténation to conquer their natural inclination topiatience, else
they will offend continually against charity.

3. Patience, like all the virtues, brings its oveward. How much the impatient suffer when checkéolv
painful is the inward struggle and desire to beofidhe obstacle in their path, or of the persom winders and
annoys them. How they chafe under the restraintithmpers their activity! On the contrary, how fodltranquil
peace is one who allows nothing to make him impatiand who takes everything as coming from God! Bo
act?

13—The Kindness of Charity

1. “Charity is kind.” All appreciate kindness aneg @arawn towards those who are kind. Even naturalriess
is very precious and beautiful. It is one of theksaf a noble and generous character. Yet how afte have to
lament over our own want of kindness. We feel grkg when we think that others are not kind to Bist we
overlook our own many acts of unkindness to othdase | not to reproach myself with omitting maittid acts
of kindness that | might have done, and sometim#sheing positively unkind?

2. Natural kindness is a sort of foundation foresmptural kindness, but the two are very distinoinf each
other. The one has some natural motive, our owimatons or love for the individual to whom we dimd, or
an innate benevolence. The other has always arsipeal motive and is directed to the glory of Ghds kind
to others for Christ’s sake, and for their own selkiefly as being His brethren and friends, andefoge ours. Do
| seek to supernaturalize the kind offices | dodtirers so as to earn by means of them an etewald?

3.1f we are kind to others for God’s sake, He Wwél kind to us in our turn. Yet our kindness mugthave any
advantage to ourselves for its chief motive, i§ito be the kindness of charity. We must not draye the love of
God in our hearts, but we must have the thougl@aif present to us, and for Him the kind action nigstione,
because it is a happiness to please Him who isnrsélf so kind and good. Does my kindness staritést?

14-—The Contentedness of Charity

1. “Charity envieth not.” Envy is the vice that grudgesanother his happiness, liberty, riches, or ssscor
some other good. It is pained at seeing him in ggxen of what the envious man desires himselfai@ hbut
cannot obtain. Envy is a mean and contemptible. Wibat difference can it make to us that othersukho
succeed and be happy? If they were involved innoigfortunes we should be no better off. Examine thdre
envy lurks in your heart.

2. Envy is a vice that utterly destroys the peddeira who harbours it. He is always uneasy, andim&es the
longing for what he cannot have with a sort of édtof those who are enjoying it, and this doublenvgnaws
unceasingly at his heart. In our own interest thgrecarce any vice that it is such folly to hambdtis also
specially displeasing to God and hateful in Hidhsitpecause it is a challenging of His goodnesg,aarebellion
against a state of things that He has ordaine@mnigted.

3. How different is the spirit of charity! It takgdeasure in the pleasure of others, it rejoiceth@ir success,
and is happy in seeing them happy. It wishes fdhing that others have and that is out of its oeaxch, for it
recognizes the wise providence of God in all ttegdgens, and therefore is perfectly satisfied witrghing, and
has no wish to see itself exalted and others depdess envy does. Is my spirit in view of the greaticcesses of
others one of envy or one of charity? Do | rejoicéhem, or do | feel vexed and annoyed?



15—The Reasonableness of Charity

1. *“Charity does not deal perversely.” Perversignerally results from an overwheening self-love. &lle
dislike children who seem to take a pleasure imgl@i thing just because it is opposed to the wish@sders of
those set over them. Those who are perverse maydiear motives set before them, and may knowaltatrtain
course of action is alike their duty and their iast, and yet they set it aside for some follyhait own. In their
hearts they perceive its character still more gfeand would clearly see it to be such were thetyblinded by
the deceptive mist of their own self-will. Is notrgersity an element that enters into my actionsftime to
time?

2. Opposed to perversity is docility in those wib@y, and reasonable conduct in those who havet torac
themselves. How we love the docile! Even if we moédocile ourselves, still others are dear tof tisdy can be
easily guided. We also love reasonable men whotaklk a common sense view of things, and abjureloety
and misguided theories of their own invention. Ewethe natural order such men win our regard atelesn, and
how much more when they are influenced to it byldve of God.

3. Charity includes all possible reasonablenedsdaility. No one can ever accuse it of ecceradtion, or of
running counter to others unnecessarily. On thdrann its great aim is to yield to others, andcéory out their
will as far as right reason will allow. It will gezup what it thinks best to please another unlessis harm
seems likely to result therefrom. Such pliabilitydaconsideration for the opinion of others is ohéhe marks of
love of God as opposed to the pertinacity and psityeresulting from self-will.

16—The Lowliness of Charity

1. “Charity is not puffed up.” One of the great dars of prosperity is that it so often producesatalf
exaltation of self. We are flattered by others aal begin to think that we are persons of importafidese
around give way to us, listen to us when we speagpect our opinion, and at once in our folly wacka
ourselves distinguished and eminent persons, apecexo be treated accordingly. This temper, @ists in us,
shows that we are very deficient in true charity,dharity is never puffed up with a high estimataelf.

2. How does charity prevent this self-conceitedigprand arrogance? It would seem as if humility wbee
proper virtue by which it is to be met. Humility iisdeed more obviously its opposite, but charitgdgually a
remedy for it. For charity is an emptying-out off $e order to give place to God alone. True chaiginores self,
despises self, and is therefore quite incompatilifle the temper which is nothing else than a magmif of self
and an ignoring of God. Which of the two tendengabe stronger in my heart?

3. We are not likely to arrive at a true estimat®urself unless others treat us as we deserve. &tewve to
know what our deserts may be? Our idea of our oggeds will be regulated by the degree of our thafhose
who esteem God the most esteem themselves thedeasider themselves worthy only to be trampledievioot,
spat upon. How should | appreciate such treatméfa@ld my charity enable me to rejoice in it, astalie
indeed for one like myself?

17—The Self-Sacrifice of Charity

1. “Charity seeketh not her own.” In all the affaof life men may be divided into two classes; ¢hafiose eye
is always fixed upon some advantage to themselvdglraose who devote themselves without thoughelbfte
the work in which they are engaged, and whose blgeto carry it through, even at the cost of sturfig and
humiliation to themselves. When | look at my lifedathe motives that guide it, do | recognize in etfyshat
sacrifice of self which is of the essence of charit

2. What is the test of this spirit animating me#fNot zeal, for there is a zeal which is nothingddisguised
form of self-seeking. Nor activity, for an activatare rejoices in being employed. Nor a strongr@sein the
work—perhaps the pious work in which | am engagdtithese may be mere counterfeits. The real ®shé
willingness that the work should prosper indepetigest myself; the preference of its success, etreugh |
myself am thrust out of it, to my own success jraiteadiness to disappear if only | can do angtiinhelp the
good cause.

3. Yet this is not enough. | must not be satisfigth a general willingness to obliterate myselfpesally
where this is perhaps impossible. | must also, yf motives are pure, be ready to be taken down, hednb
misjudged, thought little of; | must be preparectaept all the blame of failures and to see otreap the praise



of success that | know is through God’s grace dormee. | must rather rejoice in this as a good.sitgm | stand
this test?

18—The Meekness of Charity
1. “Charity is not provoked to anger.” One of thesgest instincts of human nature is the instofcself-
defence. In some it is almost irresistible. Theirée® return blow for blow, is, within due boundsreasonable
and lawful impulse, and is prompted by the dutyome to ourselves.

Yet there is no tendency more likely to lead toikihis indulged; none more prone to set asidedence,
justice, and, above all, charity. Am | one of thosgures ready to take up arms in my own defenteeatlightest
provocation?

2. The instinct of self-defence is always pronenislead us on account of our excessive self-love.favicy
we have been attacked when nothing of the soheixése; we see a slight or insult when none wasded. We
do not remember how simple the true explanation neajly be. We get angry and long for revenge amd a
carried beyond all bounds by our wounded self-laval say and do what we afterwards bitterly regdenating
others from us and offending God by our angry wokttsv often, alas, | have done this!

3. How is this evil to be remedied? By charity amadhing else. If God were more prominent in ourrtgaf
we loved God more and ourselves less, if our ambitvere to promote His honour not our own, we Sthawalt
indulge in these outbursts of intemperate or bitterds, we should not be easily provoked or getyaag we do,
but should either take a gentle view of what haanlsone, or else should accept the injury or umiesd done us
for our sins, and in union with the supreme chasftZhrist our Lord.

19—The Judgments of Charity

1. “Charity thinketh no evil.” We are all surrourtlby those of whose actions we are continual wieesind
of whose character we cannot help forming an opifiiom their actions. We see what they do andristewhat
they say, and we not only receive a certain impwadsom them, but are tempted to judge them anagrémounce
on their moral value. Moreover, we are too prongitige of them unfavourably rather than favouratdyascribe
to them inferior motives and to see faults in thehere there are none, or to exaggerate whatevectdahay be
found in them. This unhappily is my tendency; |maindeny it.

2. Why is this? It is because | am so full of faultyself that | see many faults in others. It i téflection of
myself that | find so repulsive in them. | reallyrdbute to them the very defects that in some fomother are to
be found in me. It is by reason of my own want ludirity that | judge them so harshly. How this oughbumble
me, and how careful it ought to make me in my judghof others.

3. How do men judge who are imbued with the spiritharity? They think no evil, that is, they neairibute
a bad motive to any action if it is susceptiblehafiing been actuated by a good one. If the action itself bad,
they somehow do not seem to notice it. They arecmpied with their own shortcomings that they dam n
observe those of others, and where the faultsh@rstare forced on their notice, they search faresexcuse or
explanation. Is this my temper? Do | thus thinkenwd?

20—The Attitude of Charity to Sin

1. “Charity rejoiceth not in iniquity.” Anythinghat offends God is necessarily a source of somithe
charitable, for as charity consists in loving Gdibwe all things for His own sake, and is accompmarig a
yearning desire to see Him honoured more and ntba¢,which detracts from His honour cannot caussnit
satisfaction, but on the contrary gives it a panresponding to the offence committed against Gl share
this personal sorrow and pain when any wrong issdonHis Divine Majesty, or is it to me a matteraafim-
parative indifference?

2. The saints would gladly have given their liveptevent sin being committed. It was an intenge fmathem
to think how continually God is offended. Many dfem laid down their lives to prevent sin from being
committed, they all devoted themselves, with gemereelf-sacrifice, to the furtherance of God's gland the
hindering of sin against Him. By prayer, by actieal, by word and work, by personal penance, tloegtit
against iniquity. What do | do to check all the aird vice in this wicked world?

3. Above all, the saints feared and dreaded anindinemselves. They avoided with the utmost carghang



that could lead to sin. No spectacle however magmif, no honour however brilliant, no pleasure bogr
intense, caused them anything but disgust and hafibwas in any way mingled with iniquity andrided to it.
Is this true in my case? or do | relish things goesble or dangerous, or perhaps not altogetherixed with
positive sin.

21—The Joy of Charity

1. “Charity rejoiceth in the truth.” Everything thia done to promote the cause of truth is a soafe@ncere
joy to those who have in their hearts the spiritragé charity. It matters not whether the succesduie to their
own efforts or those of others; they are alwaysl glathe advance of truth, and the defeat of eHorv do |
testify my joy when truth prevails, when heresgrgshed, when souls are converted to God? Do &3aDeum
or Maghnificat, or thank God with all my heart on these joyful aioas?

2. Charity also finds a pleasure in the truth béingwn. It has no wish to conceal anything. Thobe wave it
in their hearts make no attempt to hide the truthcerning themselves. They are willing to be knagnthey
really are with all their defects and imperfectiohley are even glad that their faults should beifested, as far
as the manifestation tends to the glory of God tededification of their neighbour. Do | rejoice time truth
being known respecting myself, even in matters et humble my pride?

3. Do | again rejoice in the truth when [ find thdtave misjudged or misunderstood my neighbourd, that
they are very different from what | thought thenbt and far better than myself? Do | rejoice mtituth when |
am shown to be wrong in some opinion, and whenrstbet me right? Do | rejoice in the truth wheml larought
face to face with my own weakness and nothingrassfind that | cannot trust in myself but havértst to God
alone? | will examine myself to see what progresave made in charity.

22—The Sufferings of Charity

1. “Charity beareth all things.” If there are anfjondeserve to be exempt from suffering, it is theke are full
of the spirit of charity. Suffering is indeed nes@y in expiation of sin, and to humble our pride ahow us our
own misery. But why should the charitable simplgdugse of their charity have to bear all kinds @l Yet so
it is; generally speaking, the law seems to bentloee charity the more suffering. Perhaps this iy Whave
comparatively little to suffer. Even if | have hgavials, can | flatter myself that they are thgrsof a high degree
of supernatural charity?

2. Yet after all it is reasonable that the chatéahould suffer when we remember that the Lordrandel of
all charity suffered all things simply because @ Eharity. What else caused His Agony in the Gasdits cruel
Scourging at the Pillar, His dereliction on the €@ It was all the result of His Divine charity. \therefore, if
we are to follow in His steps, must expect to emtethe same results as a reward for any chéavitygsembles
His, however remotely. If we are wise, we shalbieg in any sign that we are to be honoured byistpaour
Master’s lot.

3. These sufferings are a source of joy to all wiiber for Jesus’ sake. He rejoiced as a gianamotihe course
of His Passion, on account of His longing desirede accomplished the deliverance from bondaghosktHe
loved. For the joy that was set before Him He eaduhe Cross. So charity rejoices to suffer, bezdtusnows
that those sufferings will obtain for it in Heavédte eternal joy of seeing others brought to God$wpffering to
Him of all that it holds dear.

23—The Faith of Charity

1. “Charity believeth all things.” Faith is a prainary gift of God without which charity is impobg. No one
can do any work pleasing in His sight unless heebet in God, and is ready to accept whatever Gl h
revealed. Works of benevolence are not works ofitghié he who performs them does not possess libigf,
and the charity that rests on a feeble faith willagys be itself feeble. He who minimizes in mattefgaith will
generally have a minimum of charity. Hence pray doloyal readiness to believe, that so you mayiolda
intense charity.

2. Charity, while it believes all things that Goalstrevealed, is the reverse of credulous. It ishttter enemy
of superstition, and carefully examines into themk of any doctrine or the proofs of any fact ikatot already
vouched for by authority. It is no act of faith afrcharity to swallow down some unauthenticatetestent. We



should prove all things and hold fast only thatefhis good. The saints never were credulous omdiwdoelieve
in portents, omens, or apparitions, unless bedhagnark of the finger of God.

3. Charity supplements faith and it strengthenghe stronger our love of God, the stronger willdog belief
in all that He has revealed. When love waxes dalith becomes faint. No man ever loses his faittheuit first
wilfully estranging himself from God by deliberatortal sin. If | want a strong faith, | must culdie a fervent
charity. If | have difficulties in belief, is it ndhat there are gaps and defects in my charityfrdportion to my
love of God will be my ready acceptance of all tHathas revealed.

24—The Hopefulness of Charity

1. “Charity hopeth all things.” How common and howala&n evil is discouragement! Half of our entergsis
fail simply because we get discouraged. More thrahdf our faults are owing to discouragement. \&&el heart,
and therefore fail in the necessary perseveranesb&¢ome despondent, and seek to console ourdsissme
earthly pleasure or perhaps sinful indulgence. Bltegal who was discouraged ever won a victory,remsinner
who lost heart ever became a saint, or even tumemd as long as the despondency remained.

2. Yet it is no easy thing to keep up our courage @ndhope. We so often fail, and failures are disagimg.
We commit so many faults, and there is nothing ##gis our courage like the consciousness of halomg
wrong. Then there are the continual impediments @istacles in our way, and the neglect and indiffee
shown by others to our work, the opposition we meith, and a thousand things more. These are tten of
causes of discouragement to all who are workingsod. But we ought not to be discouraged by themoften
difficulties and opposition are the best signsahing success.

3. How then are we to keep up courage and to bayahwopeful? The only chance for us lies in oumpkesp
God always before us and forgetting ourselves madgossible; that is, it depends on the degremiotharity.
When self prevails, sooner or later disappears jhopen God is predominant, hope springs up in @art For
“Charity hopeth all things,” and | shall have aosiy confidence and a certainty of final succes$ive a fervent
charity.

25—The Resignation of Charity

1. “Charity endureth all things.” The test of oavé for anyone is what we are willing to enduretfon. If we
love only a little, we are willing to endure butlk; if we love much, we are willing to endure rhuénd if we
love him better than ourselves, then it is a pesiileasure to us to endure for his sake what weldlotherwise
dread and shrink from. Hence the test of our swgtaral charity is what we are willing to endure faod,;
whether it is a pleasure to us to endure positifegng for Him.

2. We all of us should esteem it a great privilégee were called upon to lay down our lives foe thaith. But
this is a grace which we poor ordinary mortals caraxpect, and we must be careful against deludingelves
by fancy pictures of the courage we should themplaljs The real question before us is whether wdesuf
willingly the little disagreeables of life, bodilgilments, failures in our projects, the neglectuokindness of
others, undeserved reproaches. It is no use tlgrddimartyrdom till we have learnt to bear these.

3. If | have true charity, | shall take all withyjoThere is nothing that | have endured which | ldoniot
willingly endure again for God’'s sake, and | wouhdth His grace, accept things still more painfiok;, charity
endures all things sooner than offend God, ancefereharity would endure all things rather tharubithful to
one single inspiration that comes from Him, or Begbne single grace that He desires to give ue ldethe test
for me. How far can | stand it?

26—The Perseverance of Charity

1. “Charity never falleth away.” We are all anxiouspersevere to the end. We know that without perseve
all else is of no avail. Of what use was it to lfr@elites, who for their sins perished in the des$e have escaped
from Egypt and safely crossed the Red Sea, aredtéar years over the sandy plains? What use tonSmi to
have been dear to God and endowed with supernatisagbm, if, as some think, he did not perseverdéoend?
So all our graces are of no avail, but rather tenslr condemnation, if we in the end fall away angl lost.

2. Yet who can be certain of perseverance? Who doesremble at the thought of his own insecurity@
may have great gifts, but they will not save ukertg activity, zeal, courage, prudence, will belass to us. Even



faith will not save us—the devils believe and trégnb and hope may degenerate into presumption, gr ma
disappear and leave us at the last to an etersphie

3. How then are we to be safe? One thing alonerrfalleth away. One virtue alone will carry us urhad
through every danger. If we have in our hearts sigiernatural gift of God which fears nothing sochnas to
offend Him, then we are safe. Faith may grow dilns@rts of doubts may present themselves to ondmjihope
may seem to have disappeared altogether; all nukyldiack and dark, but if we can say from our hetrat with
God'’s help we would do or suffer anything rathearttoffend Him, then we have in our hearts that swgiaral
charity which unites us to God and ensures oulagog into the Kingdom of Heaven, “for Charity nefadteth
away.”

27—The Gratitude of Charity
“We love Him because He first loved us.”

1. Perfect charity loves God for His own sake irefegently of any thought of ourselves. But perfdeirity is
preceded and accompanied by a charity which hbeast an indirect reference to ourselves. The wv&od
first springs up within our hearts because of thelthat He has shown to us. We think of all thathtds done
for us, and we recognize therein a clear proof isflblve. Love begets love, and we cannot help bdnagvn
towards One who has thus gratuitously manifestedtds us a charity to which we owe all that is Iyeal
precious in our lives, and all the good gifts that possess. How then can we fail to be attractedrais Him
who has shown such love to us?

2. This love of gratitude is not the same as the laf concupiscence, nor as the pure love of fsbim It most
resembles the latter, and always enters into itth®\it some sort of gratitude friendship would berene
admiration; the personal element necessary to\wmad be wanting. When a Saint dwells with raptarethe
Divine perfections, there is always present tonhiisd a remembrance of all that God has done for Bionl ever
recount to myself with gratitude all that God hase for me?

3. This element of charity is present in the clyagit the saints in Heaven. Their song will not obly. “We
give Thee thanks because Thou has taken to Thyssdt glory and has reigned,” and also “becausel Hast
redeemed us to God in Thine own Blood.” This isgbeg | must seek to sing in my heart here on gértianks
to God first for His great glory, and then for lisodness and love to me.”

28—Charity our Protection
“Charity shall cover a multitude of sins.”

1. One of the characteristics of charity is thatvta}s looks to the bright side of things. It seakbring out all
that is good respecting others, and to conceal #ies. It does not notice them; it never alludestitem
unnecessarily, whether they are committed immelgiaigainst man or against God; it has a happy kaédkr-
getting them or seeming to forget them. It covlest from the eyes of men, and even seeks to aliktéhem
before God by the prayers it offers for the offande this my spirit? Do | not rather cover thetwes of others,
and disclose their faults?

2. In this respect it is especially true that wallsbe treated as we treat others. “With what judghyou judge,
you shall be judged,” says our Lord. If we pastirers the severe sentence of harsh criticismsentence will
be severe. If we make little of their faults andcmwf their virtues, God will do the same to us.aWatter folly
to prepare for ourselves a harsh verdict at theidl of Christ by our condemnation of others.

3. Charity shall on the other hand cover a mulétud sins. If we have been always men of charitys i
wonderful how God will seem to have forgotten owany sins. The poor whom we have helped will prayufg
those whom we have comforted in sorrow will saydkthings in our behalf, and our charitable judgmeint
others will find its counterpart in God’s judgmeaftus. Our sins will be concealed so as to disappeder the
mantle of our charity. Is my charity such as trmsdver my sins?

29—The Charity of God
1. Among all the Divine perfections charity is thely one with which God our Lord absolutely ideiatf
Himself. We do not read in the Word of God that Gogower, or God is wisdom, but we do read, ansl ribt
once only, that God is charity. §t John iv. 8, 26.) God therefore desires that dsjgect of His Divine Nature



should be continually before our minds, that weusthawell on His love to us more than on any otbeHis
attributes.

2. When God appeared on earth, it was but natoahlthe perfection most characteristic of His DéviMature
should manifest itself most clearly through thel wéiHis Humanity, that among the qualities acqdit®y His
Sacred Humanity from the Hypostatic Union, the flapst should be that with which He most completdiniti-
fies Himself. Who can study our Lord’s life on dawtithout recognizing above all His unbounded digaand the
intensity of His love for us?

3. We notice another phase of this love in JesussCivhich helps us to confidence in the love ofdGHlis
charity was above all a charity to sinners. He hasort of preference for them, they were His freehd
companions. He sought them out, and His charithéon knew no bounds. How clearly from this we |etr®
true nature of God’s charity to man. God loves sismow, He has always loved them and will always lthem
as He loved them when on earth. What confidencaghbtto derive for myself from this thought, andawh
charity and commiseration for others!

30—The Charity of Jesus Christ
“The Charity of Christ surpasseth all knowledge.Ephes. iii. 19.)

1. In what did the Charity of Christ consist? (4)an infinite self-abasement for our sakes. FroenTthrone of
God He humbled Himself to the form of sinful ma®) [h a sacrifice of Himself which passes all coetpmsion,
He gave up the infinite joy of Heaven for the stiffgs of this valley of tears. (3) In the enduranéenental and
bodily agony, of desolation and dereliction, onenmeat of which would have crushed the life out & strongest
of men. Try and realize those familiar truths, aed what a contrast your life is to His.

2. What are the chief points of contrast?

(a) Christ humbled Himself for the good of others; ¢ls¢o exalt myself at their cost. (Bhrist gave up His life

of perfect happiness that He might make others yalppm willing to sacrifice little or nothing, mgim is to
make myself happy, not others. (c) Christ endunespaakable agony to save men from the agony thdly we
deserved. I, on the other hand, complain of thetldescomfort, and as to giving up my joys and gleas for
others, and enduring misery for their sakes, | @adt even think of it.

3.Yet | consider myself a good Christian and tikly about treading in the footsteps of Chriséxpect to be
admitted to Heaven as one of His friends and fadiemvWhat will He say to me when | present myseli? He
recognize in me any likeness to Himself; any vestogHis Divine Charity? O my God, | must be verifetent
from what | have been if | am to present myselhwibnfidence before Thee as one whose charitkestdi the
Charity of Christ.

31—Charity in Heaven

1. Some virtues there are that will not enter itlte door of the Celestial Paradise, inasmuch ag ithply
some sort of imperfection in the nature of him vwussesses them, or the circumstances among whilibeke
Such are faith, hope, prudence, &c. But one vithgee is which is not only welcome in Heaven, lmigms there
supreme. The very atmosphere of Heaven is notHsgythan an atmosphere of charity. It is to thetsaand
angels the very breath of their life, it is thenlighat enlightens the celestial city.

2. When we read that the glory of God enlightens tleauénly Jerusalem and that the Lamb is the light
thereof, St John is speaking of that charity withicli God has identified Himself, and which shoneagst men
in Christ our Lord. Each saint in Heaven will shimégh a radiance proportioned to his charity, antl @njoy
happiness, the extent of which will be commensunatie his charity. When | shall be judged by thanstard of
charity shall | be found fit for Heaven at all?

3. Charity is moreover the Queen of Heaven, ancetbee may be identified with our Lady, who, nexther
Divine Son, was its earthly ideal. This is why shéhe Mother of Mercy, and why we fly to her prcten in all
our troubles. She reigns supreme in Heaven, anddwereignty is due to her charity. This is why ghthe most
powerful of all our intercessors, the most lovitige most compassionate, the most tender, the mibstf pity for
sinners. To thee then, O Mother of Charity, | Mlifi and will beg of thee to obtain for me from tBjvine Son
more and more of His unspeakable charity.
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