THOUGHTS ON THE PASSION

“JESUS IS STRUCK BY THE HIGH-PRIEST'S SERVANT”
TRANSLATION OF A SERMON BY BOURDALOUE

“And when He had said these things, one of the asgsv standing by gave Jesus a blow, saying:
‘Answerest Thou the High Priest so?’ (Jn. 18, 22).

WHAT, pray, had Our Saviour answered when questidnethe High Priest? What did He do to deserve
such prompt chastisement? What was there in Hig tegall for such an outrage?

Annas had asked Him for an account of His teachang, in reply Jesus had referred him to His dissipl
whose testimony should be sought on this point.siibes constitute an offence? Is this sufficienissfor
insulting Him, for striking Him on the face? But wannot argue here according to the laws of eqtligy
are all transgressed; we cannot expect justice timbwhere passion dominates, and that one ofntbst
violent of passions—envy. The only object of ounsideration, of our admiration, of our imitationust be
the imperturbable calm of the Son of God underuaitstances which would upset any man no matter how
strong, no matter how much master of himself. Lagg had the Lord said by the mouth of His Proptet:
have not turned away my face from them that rebikedand spit upon Me.” (Isaias 50, 6). It is imstivay
that He would teach us to receive injuries, a lesgbich is of practical importance in daily life—teceive
injuries as Jesus did, that is, to bear and evevetoome them: to bear them by accepting them iffieand
even to welcome them by accepting them with joy:ffam breaking forth into anger or seeking reverige
go so far as to expose ourselves to them and eviemd them.

PART I.
FORGIVENESS OF INJURIES.

What a test it must have been for Our Lord’s patieto receive a blow in the presence of a large
assembly; to receive a blow as a punishment, asraation; to receive a blow from a common servahis
is an unpardonable insult if offered to an ordinargn, but what an enormous crime it must be when we
consider that it is offered, not to an ordinary mbnt to the Son of God, to God-made-Man? Our Savio
could have exacted terrible vengeance for thislinkie had only to say the word and fire would haeene
dawn from heaven to destroy the insolent aggres$ermhad only to ask His Father for legions of asdel
assist Him: He had but to make use of His own miagcs power in His defence. Not only had He the gow
to avenge Himself for the insult, but it would ewssem to have been incumbent on Him to do so.Hesetis
here a question of scandal. He is struck on thargtahat he had shown disrespect to the High Piielie
accepts it, He would seem to admit the charge sifedpect of authority, it would leave a stain ors Hi
character whose purity they had sought in vainatmish. Nevertheless, He would not exact the jestic
because His action would be capable of being intéed as springing from a spirit of resentment desire
for revenge, and this is just what He desires tadtafrom men’s hearts, namely, all trace of thatisof
resentment and that desire for revenge.

It is not as if vengeance does not belong to HmeesiHe is God: “Revenge is Mine” (Rom. 12. 19). Rut
it belongs to Him as God, it does not belong to lgmman; and since He is man as well as God, aatl ké
did as God might be attributed to Him as man, Helldmot avenge Himself, in order to teach men oot t
seek revenge, and in order not to provide them @itn an apparent precedent to which to appeal.

He had indeed worked a miracle in the garden, whehlis single word, the soldiers, sent to seize Hi
had fallen backwards on the ground. But that wésrbehey had attacked and laid hands on Him, vauet
a miracle could not be regarded as an act of rexdBgt now that He has been outraged He does mpttiin
He worked a new miracle His enemies would fear Hinot; He prefers to appear helpless, rather tharapp
to act under the influence of passion, Thereforahtavers, not haughtily, not insisting on His rightut with
unutterable gentleness: “If | have spoken evilggiestimony of the evil; but if well, why striketftou Me?”
(JIn. 18, 23). This is His only answer. He doesviradicate His rights: He does not punish the ewiédwith a
punishment that would be an example for all tim@. o matter how well-merited this chastisementhhizg,
it could not but be taken for an act of revengéngjing from natural resentment.

Our divine Lord avoids even appearing to take vange, for He has come to destroy among men the
spirit of revenge. And since in this matter theegmance and the reality are hardly distinguishablerder to
destroy the reality, which is sinful, the slightappearance must be avoided. As the giver of tive Dav, He



had already given His commandment, and had tawgggtveness of injuries to His disciples; but, Sthid
Chrysostom says, that was not enough. He mustsafeédhis precept and put it outside the reachldha
stratagems and subtleties to which men descendy whéer the influence of passion, in order to avtsd
obligation and practice. For, the holy Doctor adusy inventive we become when our self-love is aeat
we persuade ourselves that we are insulted whemjilgy is only imaginary; or if we have indeed eaed
some slight injury, we magnify it out of all propion. In order to justify ourselves, we put on askaf
righteousness, of zeal for the laws of equity: waandup arguments and call in authorities to prdwa we are
doing only what is reasonable, what is expectedspfand seek a thousand and one reasons for jogtiyr
action. It was necessary to put an end to all tos} in order to achieve this purpose, man coultefhieno
room for argument; because there is nothing sdesabtl so full of guile as the reasoning of a minder the
influence of passion, for then it is really the i@hat reasons. So our Divine Saviour had to gtien this
precept by putting it outside reason; and this idebg His example—by example in allowing this ogeao
go unpunished, with even demanding reparation.eien if He did not wish to punish this insult offdrso
publicly, even if He did not wish to make use oHiivine power by which He could overwhelm evil-toe
and make them feel the severity of His chastisesyeniuld He not appeal to the judge, could He pptal
to His own outraged innocence and to the High Psielignity which was injured by this act of violem
committed before his tribunal, before his very éybsstead, He renounces all His rights, He forgditslis
interests, He sacrifices all His glory, and is @med only in giving us an example of the most ttero
patience.

This is an example so striking that it leases usawn for hedging. Now you will have difficulty in
arguing, in justifying your action. After this exale of our divine Saviour you can only remain siland
give in. There is now no other rule to be followad, other principle on which to act. It is a priplei that is
clear-cut and compromising; we cannot escape fripnmasmuch as it is so well within our powers of
grasping. It is according to this principle that mast judge all others. It as the only principlattban repress
the outbursts of a heart carried away by passient &ver so little Christian in outlook. In a worfdom this
principle there follows this great counsel put ly Divine Saviour among the most important articdéshat
heavenly doctrine He came to teach us: “But | sayadu not to resist evil, but if one strike theetby right
cheek, turn to him also the other.” (Mt. 5, 39).

If our divine Lord had merely spoken as Master &edcher, we should always have received His word
with reverence as coming from the source of alinesis and wisdom, but we could still say that iswao
severe, that its practice was too difficult: “Thisord is hard,” using the words spoken by the pedafle
Capharnaum in another context. The Son of God d@rdhis possibility, and see the measures He took t
prevent it. “Well,” He says to us, “if | must tempide apparent rigour of My teaching, | shall do lsshall
make it easy, and how shall | do so? By My examiae] do not want it to become a stumbling-block f
you; | do not want My word, which is the word ofeli to be the occasion of your leaving Me, to be th
occasion of your loss by estranging you from Methlsre anything more insulting than a blow on theef?
Well, | shall expose Myself to this outrage, and phtience will temper the harshness of My precedptiv
you find so difficult, and so impracticable.”

Indeed, it is impossible not to relish this teaghaf our divine Saviour, bitter though it may seemven
we see Him putting it into practice Himself. We rahsay that He demands too much of us in wishgpu
follow His example. Should we not regulate our $iaecording to His? Does He not wish to reformviboed
as much by His example as by His preaching? Itfaathis very reason that He became like unto heg, iHe
assumed our human nature, that we might becomeititeHim, that we might follow His example. Itjisst
this example of God bearing patiently a most griesvimsult that is the greatest condemnation ofcountless
susceptibilities and extreme sensitiveness irhall toncerns the false honour of the world, ofimpatience
and irritation so difficult to moderate or satisfy.

This is a vice that is very prevalent in our tinaed is always on the increase. This is a vice which
preachers of the Gospel with all their zeal andj@émce have not been able to correct. This isastedf all
the vices of which we strive to rid ourselves, dfieth we believe we ought to rid ourselves. Theeegwod
people in the world who lead a fairly orderly lifxeir lives are characterised by nothing underhégdo
vicious habits or scandalous excesses; they dnerrtiie soul of uprightness and honour in all thinthere
are pious and devout souls who give themselvesotgspractices, who visit churches, listen to trerdvof
God, practise mental prayer, frequent the sacranemercise charity towards the poor. There aigioels
souls who go yet further: with a view to arrivingthe most sublime perfection, they give up alstiworld’s
goods, renounce pleasures of sense, shut themsghiasa cloister, and there pass their days iregg\and



obscurity, in a state of subjection and dependdnasprks of penance and mortification. All thebengs are
due to the Grace of God, and for them we cannatktfiim too much. But,—can | venture to say it? agon
all these good Christians, among all those souls avk virtuous, or who at least strive after virtakmong all
these souls who are perfect, or who at least widletperfect, and for that reason have retired fiteerworld,
among all these there is perhaps hardly a singtewdmo can overlook an insult, who can forgive aodét.
We learn all other things, we train ourselves inotther accomplishments, we practice all otherueist we
discipline ourselves to fasting, to watching, t@ayar; we learn to chastise the flesh and to mortifBut
silence, patience, charity, moderation, self-cdn&specially when we believe ourselves to be aféeh) this
is what we hardly ever leant, this is what we dbewen want to learn. We make a point not to bgcm,
not to be so forbearing; we do not want to passafperson who can be attacked with impunity, whanoa
defend himself: we rather pride ourselves on tht tiaat we have rendered ourselves invulnerabbg, vile
have taught others to respect us, not to taketiésewith us. And for all this we have a thousand ane
reasons of prudence, of dignity, of justice: bwsans which, when examined and sifted, reduceiscstite
reason, that we do not want to suffer.

Nevertheless, we claim to live in accordance wlith highest standards of morality, we spend longshou
before the Tabernacle; we belong to a circle the gself up as a model of virtue; we experierag#ures and
ecstasies: of a truth, we are like those mountaiestioned in Scripture, which a single touch causesmit
thick clouds of smoke and blazing names: “Touchtfwntains, and they shall smoke” (Ps. 143, 5)hSuc
mountains are those souls so pure and holy, @aat that pass for such. They are high mountaioantains
that reach almost to the third heaven by the sutyliof their views and aspirations. But just créissm even
in the slightest way; just let slip one word, orestgire of disparagement; just contradict them jnveay, ah!
then they become volcanoes in eruption, belchimth fsmoke and fiery lava: or if, perchance, thestrasn
themselves and show no signs of annoyance, itlystomourish a secret grudge, which, like a hiddeison,
acts slowly indeed, but only to produce its effébes more surely and the more malignantly at theodpne
moment. This is a fatal obstacle to the virtue @fnsany souls that are otherwise irreproachablés &n
obstacle that can cause their ruin, from which tteay never escape because it follows them evergwvhed
besides, it is often in the most regular commusitigt it is most to be feared.

Whatever be your position in life, the example efuk Christ is meant for you. For the words of the
Prophet addressed to Almighty God can easily héiexpjo you, you can say to yourself: “Look on flaee
of Thy Christ” (Ps. 83, 10). Have you been offentgdvord or deed? Have you difficulty in holdinguyself
in check and putting up with the offence? Thereraemy considerations which would help to contraliryo
anger and to sweeten the bitterness of your hieartthe most potent of all is to look upon the fateour
Christ. See this face before which the angels mtesthemselves in adoration, this adorable fatelsty a
servant: “Look on the face of Thy Christ.” your @ity because for you He has been annointed: youstCh
because for you He has delivered Himself into tweds of His enemies, for you He was immolated Hifnse
on Calvary: your Christ, He is more than that, Blgaur God. Now compare person with person, insiikt
insult; the sacred person of the God-Man, and ywigerable little self; a blow on the face, and &erxe,
perhaps in itself altogether insignificant, whiabuynevertheless make such a fuss about. It isra@tayour
honour, do you say? Is your honour more precioas that of the Son of God? It is against your eg&s? Is
your interest more important than that of our haligion which is attacked in the person of its dvead
author? You have been insulted, your person, yaoren your rank, your birth, have all been disrega®?dls
the insult offered to you greater than the inséfiéred to the sovereign majesty of God? No matteatwou
say, the answer is always the same: Look on thed&@hy Christ. Look on your Christ and learn afrkinot
only to accept injuries patiently, but even joyyuland, if needs be, to expose yourself to thenpie them.
This is the point to be treated next.

BEARING INJURIES JOYFULLY.

It is not enough for the example of the Son of Gmaxtinguish in our hearts all desire for revenige.
should effect something more. It should make udyéa receive insult and contempt, and any attaclouar
honour, about which we are so very sensitive. Vdoas this mean? Does it mean that we must be teady
accept generously any aspersions on our honourthiibis too little to expect. Does it mean acaepit all
willingly as coming from the hand of God? Even tlsisiot enough. Does it mean that we must welcdme i
love it, glory in it and seek after it? Yes, thatwhat we must strive after, and this, | venturesag, is
something essential and often indispensable. Renfieét would seem, cannot be raised to a higlegrek;
and yet this perfection, which appears to be svastel, becomes, on many occasions in our dailys,lige



precept which obliges us strictly in consciencet us develop this important point and make itlaarcas
possible.

For instance, what means must | take if | am tgif@ injuries generously, as | ought, and not tsirge
revenge? What must | do if | am to be preparedvamyeoccasion to uphold the cause of God, and tende
it; to oppose scandals which | see arising at eirestant in the world about me, scandals whichyiitue of
my office, it is my duty to suppress as far asr;da disregard all those considerations which mégter me
when the honour of religion and its interests drstake? In a word, what must | do if | am to have
unshakeable resolution to behave as a Christi@hnanbring dishonour on this glorious name, relgasslof
the cost, regardless of what may be said about ime&ll these eases, and in countless others, what
contradiction, what false judgments, what sharpdspreproaches, and calumnious talk, and eventsnsul
must be faced? How can we undergo all these eVils iwsolute firmness unless we are ready to Ibeent
for God’s sake, to welcome them for God’s sakehdonour them and even to glory in them for God’se®ak
The faith which we profess demands of us the sangnsents which the Apostles expressed when theg we
calumniated and ill-treated by the Sanhedrin. Thewpsidered themselves happy to suffer all kinds of
opprobrium for the name of Jesus Christ. “They wejeicing that they were accounted worthy to suffe
reproach for the name of Jessus.” (Acts 5, 41).

It is quite true, and beyond any possible doulzt this requires great purity and generosity ofthédmt it
is a necessary virtue. And if our holy religion ioses on us a law that is so difficult and contrtaryhe
tendencies of our nature, it also gives us the wiElseed to practise it, and of these is therenaone potent
and more capable of consoling and strengthenirig ttee humiliations of this life than the contentja of
Our Divine Saviour, God-made-Man receiving a blow the face, and not merely receiving it, but even
desiring and seeking it? Be quite sure of thisyéteived it only because He willed to receivedt, fle could
have prevented it. But not only did He not wislptevent it, He desired it, He exposed Himself 1l made
it the object of His most ardent desires and, ageite, the object of His delight. The Prophet Jéaspwhen
speaking of the sufferings of Our Divine Savioused an expression which is very apt and very fatcef
namely, that He would be sated with opprobriurgattirabitur opprobriis.” We do not partake of a dish
which is distasteful to us; or if we must, only tre minimum. But if it is a dish we like, we extit with
relish, even with avidity; we eat our fill of ityen to satiety. Our divine Master made humiliatidis food.
He took His fill of it. If the Son of God made humtion His food and the object of His desirespidler to
procure the Glory of His Father and the salvatibmen, should it not become for us an object opees of
veneration, even of love, especially since byétdame Glory of God and the salvation of men atairodd?

This explains why the saints have rejoiced at beireyobjects of persecution and the contempt of the
world. It is for this reason that St. Paul, who wasproud as any man and knew what real honoursivas
he was of noble blood and enjoyed the privilegeR@fan citizenship, nevertheless found pleasue/én
the most humiliating outrages, as he so emphaticktlared on several occasions: “l place myselfin
infirmities, in reproaches, in necessities, in pewions, in distresses for Christ.” (Il Cor. 18).1He did not
say merely: “I console myself’, “I am resigned”, strengthen myself to face these outrages,” butake
pleasure in them” And why does he say this? “Besauny Saviour has made them holy, and they have
become precious in my estimation” It is for thiasen that David, though he was King, seeing thistery of
God being violently outraged, instead of fleeingnfrinsults, awaited them, asked for them, recethetn
with thanks as if he received favours. “My hearthhexpected reproach.” (Ps. 68, 21). Semei, onbiof
subjects, poured out maledictions and reproaches hpn, but .the King blessed God for them. His lgho
court, righteously indignant, wished to punish thelacity and presumption of the insolent fellowt the
King forbade them. “Let him be,” he said, "God h=st me this humiliation: it is a gift from God. Det
take it way from me.” Who could have inspired Dawih a sentiment so unusual .in a King, and ewen s
much opposed to all principles of policy? It colle nothing else than the consideration of His God a
Saviour, undergoing the ignominious sufferings of Hassion, revealed to him in vision. He saw tod Gf
all glory, the sovereign majesty, insulted by avblon the face, and filled with a holy indignatioh this
spectacle, he cried out: “Ah, Lord, who fear attes all the outrages in the world; who would nong for
them, since You take them for yourself and makentbenaments of Your Sacred Humanity? Therefore, My
Lord, | accept them, no longer simply as a proofngfpatience, for | have no longer any need of ¥hisie,
but as the fulfilment of the desires of my soul ethiwaits for them and longs for them. My heart hath
expected reproaches.” Note well the reason he giwegt contains a short formula for the wholetlogé gospel
teaching: “For the reproaches of them that repredchhee are fallen upon me.” (Ps. 68, 10). Becauye,
God, all the outrages heaped upon You in Your doigiPassion, have fallen in anticipation on meabse,



having considered them carefully and in thinkingomighem, | have had most lively experience of them
myself: because they have filled my heart with pesnatural desire, with a supernatural love of theith a
love of them not in You, Lord, but in myself. Forem though | am attacked personally and these gegrare
offered to me, | regard them as Yours, and conisigehem in that light, how can | not love themYkord,
they are Yours, since You have made them pass Younself to me, and after first experiencing thewuY
have made them fall back on me. ‘Because the repesaof them that attacked Thee, have fallen up@fii m
(Cf. St. Augustine: Commentary on Ps. 60).

Only the Grace of God can establish a soul in digposition and this is not surprising, for only the
Grace of God can we do homage to the humiliatidrive God-Man. Flesh and blood cannot teach usthes
grand maxims or those exalted moral principlesy ¢imé Father Who is in heaven can reveal them toniy
the Son Who came down an earth, only the Holy GWdsb abides in our soul. And this work is, as ireve
the masterpiece of God's all-powerful Grace. Butue be fully convinced of this fundamental truthat
without it we cannot be Christian at all. This ikat Scripture teaches, and this is what we must tiakeart.
For this is a point that must be insisted on, afpthiat we cannot meditate on too much: that iinijgossible
to be a Christian, even a simple Christian, if weereot prepared for insults of all kinds; for thare countless
occasions in our lives on which we are bound, updér of damnation, to expose ourselves to hurighiatin
order to satisfy our conscience and for the salwatif our soul. Furthermore, it is impossible torbally
prepared for humiliations as long as we retain lantary aversion for them; and finally, we mustvitably
have the same horror of them, unless we have &gtishation for them and love them for God’s sakeese
propositions follow necessarily one from the oth®cause we cannot love what we do not value, aad w
must value what we consider wretched and conteteptide must therefore begin with the intellect ey
to form in our hearts those real tendencies whioll €2quires of us. In proportion as we learn ta@ahsults
and outrages, as the world calls them, we shafiremce and welcome them.

But how can we value and love what lowers us ineyes of men, what humiliates us and takes awawy fro
us our honour? As long as we regard them in themselnd do not look beyond them, we cannot value
them; but we must not consider them in themsehlwesmust view them in Jesus Christ, in relationgsu3
Christ. That is, we must look upon them as a portibthe reproaches offered to Our Lord, as makimtjke
Our Lord; as something to offer to Our Lord, asopportunity of showing our love for Him. When viedvim
this light there is nothing so humiliating, nothisg degrading in the eyes of the world, which doet
become glorious to the eye of Faith, which we dobemobrace as a benefit, as a favour.

This lesson is so much beyond ordinary human vidwed,it is impossible to make it too clear, anghoant
out exactly what is expected of us in practice.FHSexpressions as to esteem insults, to love inanlisrejoice
in them, to receive insults willingly and even wipkeasure, are so strange and so much above dcule fee
nature, that we wonder what it all means. It dogismean that we must stifle all feelings of repugia It
does not mean that we most become so entirelyusatlvat we do not experience those movements bf sel
love or displeasure which are really inseparaldenfour human nature. It does not mean that we feast
pleasure in them or that they should appeal toseasitive nature. It is true that some saints mesehed the
stage where they had so far repressed their loaterrer that no insult or outrage could disturb iy aray
their peace of soul; they sought them as eager§mdstious men seek vain distinctions and worldindurs.
Numerous examples can be given, but they are ath@xdinary graces, miracles of Christian humilitiiich
are in no way indispensable to the practice ofthisie. It means that in spite of what worldly demce tells
us, in spite of even the most violent revolt of sensitive nature, we consider ourselves happhaoesthe
ignominy of the Son of God, especially when itas the Glory of God or in defence of the Faithmiéans
that we must prefer to be despised, to be ridiguiede condemned and even persecuted for justaies,
rather than by compromising, to be applauded amisgd and honoured. It means that we must have an
inviolable resolution never to deviate from thehpat virtue, whether in the hope of worldly distilon or
through disgust for a hidden and a lowly condition.

Sometimes we may be greatly agitated, we may beethtw the very depths of our being, we may be
tempted to burst out in reproaches and angry réaaitions. At critical moments we may feel helplassable
to bear any more. But amid this storm of our serism®a which our reason and our will stand aloof, we
remain immovably fixed in our adherence to the saniciples, which are the principles of the Gospéé
hold firmly that it is a good, the greatest goodhiis life, to be able to prove our fidelity to Gathen we feel
most desperate. We find strength in Our Lord’s word the Apostles: “They will accuse you, they will
calumniate you, they will speak all kind of evilaagst you. But do not you relax in the exerciseyofir



ministry, do not worry. On the contrary, you ougiiglorify it, and rejoice. Be glad and rejoiceMt( 5;12).

We are sustained by these consoling thoughts:tileagreatest glory of a Christian is to make to Gwoel
sacrifice of his own glory; that if it is the madifficult sacrifice, it is also the most meritorioof eternal life;
that a humiliation received in such a good causedsposit which receives hundredfold profit; tiare is no
better way of showing Him our inviolable devotednebat if at first it is bitter to the taste, thigterness
soon changes into a sweetness that is real andismesesven overflows into the senses, if we useetteeof
Faith in judging an insult which is offered to #dl such considerations give the soul, not the dlmudence
of this world, but a truly divine wisdom; they sigthen it; they restore its calm, and give it paadbe midst
of circumstances which give rise to so many distodes and wars among men.

Almighty God on His part, is never outdone in gesdly; He never abandons a faithful soul; but pawis
His Grace in abundance, so that there is nothingnatter how distasteful, no matter how repelleritich
His Grace cannot make sweet. With the help of Hisc€ we are in a position, if | may so speak, te fior
the honour of God, for the defence of Holy Chufohthe good of religion, for the fulfilment of oduty, any
insult and outrage. In fact, the more we are loasigld insult, the more do we cry out with the Roiabphet:
“It is good for me that Thou hast humiliated mes.(P18,. 71). Blessed art Thou, O Lord, for allayvine to
be thus humiliated, since it is all for You.” Wepsat the words of the Apostle: “Maledictions areyfe
upon us, but we cannot answer but in benedictiaitlaanksgiving. Blasphemies are hurled againdbutsywe
reply by praying for those who speak evil of us. &ve regarded as the least among men, +and farlfeomy
grieved, we rejoice in it” (I, Cor. 4,12). For wadw why we are treated in this manner. It is beeaus
belong to God and wish to belong to Him alwayss ibecause we never wish to depart from the obedien
due to the commandments of God nor to turn awawy firbs Law; it. is because we use the authority Whic
we have received from God to maintain order, toolgblthe law of equity, and know no compromise iasé
matters; it is because we use the gifts God haangixs and the zeal with which His Grace has indpieto
attack vice, to combat error, to unmask falsehdbtbr these reasons we are decried, if our characare
painted in the blackest colours, if we are the cby¢ hatred and spite, it ought to be a sourceoofolation
for us, it is a sign of our triumph, it is somethifor which we cannot sufficiently thank the Lok¥ho is
testing us, and we cannot repeat often enough trdsnof the Psalmist: “We have rejoiced for theday
which Thou hast humbled us, for the years in wivehhave seen evils.” (Ps. 8. 151.)”

Il.

May it please God to animate you with this spilfitHe does not raise you to the point of rejoicing
insult, He will at least strengthen you against taikng which is very common among Christians—n&me
human respect, which is an obstacle to so many gawlls, and is the cause of many disorders and.evil
Because we are afraid of ridicule or mockery wesofbeglect most important obligations and evermallo
ourselves to be led on to excesses and crimes valnichbhorrent to us; because we have not theggtrém
overcome a false sense of shame, how often do werierce its disastrous results. If we wish to free
ourselves from this slavery, let us follow the aevof the Apostle, and keep before our minds tlzengke of
Our Blessed Lord: “Looking on Jesus, the Author Bimdsher of Faith.” (Heb. 12, 2). He is its Authoy His
wisdom, and its Finisher by His love: He is its Aot by His all-holy doctrine, and its Finisher bisHlivine
example. He did not wish to be the Author of ouithravithout also perfecting it; not only lest weositd
think that it was quite easy for Him to order thértus without having to observe them Himself, dhdve all
because its perfection seemed to Him as gloriodsaarworthy of Him as its authorship. While wishimgto
be faithful observers of His Law, He reserved tanbklf the glory of being the perfect model of its
observance, the Finisher of our Faith. St. Pals telvery explicit terms how He did this: “Who hag joy
set before Him, endured the cross, despising thensli (Heb. 12, 2).. It was by despising the shabnye,
rising above it and bearing it with courage andstancy. But | venture to add something to theseds/of
the great Apostle without altering their meaningyas not only by despising the shame but by loving
Hence | can never hope to have a really strond fair a truly solid piety, as long as | am domidalgy
human respect, by the fear of not being the sulgleconversation, by the fear that man will turraiagt me,
that they will attack me. But as soon as | am frieeth this slavery, as soon as | am no longer asldaoh my
God and of my duty, then | begin to be a Christ{aaing, if necessary along the way of humiliatijch is
so contrary to the false ideas of this world, lllshaive at that true glory, which is the etergédry.
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